Testimony

Revelation 12:11 (NKJV) And they overcame him by the blood of the Lamb and by the word of
their testimony, and they did not love their lives to the death.

marturia papTuS, T ROPTLPEM, T papTLPio T HapTOpLOV.
Witness to Facts in the Legal Sphere; 2. Witness to Facts generally, and also to Truths or

A. Form of the Word, Etymology and Formation.

2. Etymology and Formation. udptuc would seem to come from the root smer, “to bear in mind,” “to
remember,” “to be careful,” cf. the Gk. uéppuepoc, “that which demands much care or
deliberation; he who considers or deliberates much,” then peppaipow, pepunpilo, “consider,
deliberate, hesitate,” Hence péptug was probably “one who remembers, who has knowledge of
something by recollection, and who can thus tell about it,” i.e., the witness. poptopeiv thus means
“to be a witness,” “to come forward as a witness,” “to bear witness to something.” The secondary
noun paptoupia, whether referred to pdptog or paptopelv, has in the first instance, like most such
nouns, an abstract significance: the bearing of witness. But it can then mean the witness thus borne.
On the other hand, paptopiov, like other nouns in -1ov, is more concrete and denotes witness from
the more objective standpoint as the proof of something.

B. Use of paptvg, poptupén, poptopia, paptoplov in non-biblical Greek.

1. Witness to Facts in the Legal Sphere. The proper sphere of paptug is the legal, where it
denotes one who can and does speak from personal experience about actions in which he took
part and which happened to him, or about persons and relations known to him. He may be a
witness at a trial, or, in legal transactions of different kinds, a solemn witness in the most varied
connections. The witness at a trial and his paptvpion are dealt with fully The function of the
witness is normally denoted by the verb paptopeiv. This can be used in the abs., “to come forward
as a witness.

2. Witness to Facts generally, and also to Truths or Views. But the stem words péprug,
paptupeiv and paptopia also find a very general use outside the legal sphere. In so doing they
undergo a broadening of meaning and thus come to be used in two senses. The group now
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relations or facts of experience on the basis of direct personal knowledge. It signifies also
the proclamation of views or truths of which the speaker is convinced. It thus relates to
things which by their very nature cannot be submitted to empirical investigation. Among
witnesses he distinguishes between those who belong to the past and those who belong to
the present (maAaloi and tpoécs@artol). Among the past witnesses are those who testify to
past events and those who testify to the future.

C. naprtog, paptopém, paptopia, paptoprov in the LXX.



1. The Hebrew Words.

In the following the unbeliever is condemned because as a witness for his gods he is unable
to bear honest witness

Is. 43:9-13 and 44:7-11. Here Yahweh arranges before the nations a kind of trial in which it
will be shown who is truly God, Yahweh or the gods of the Gentiles. The nations seem to be here
both spectators and also judges who will decide (v. Rad). But they are also interested parties as
advocates and witnesses on behalf of their gods. They are interested witnesses who must come
forward to demonstrate the deity of their gods from their experiences (43:9; 44:9). To this extent
they are also accusers of Yahweh, though vanquished by Him, 44:11. For these witnesses or
deities have nothing whereof to testify. The content of the witness is thus a religious truth of
which the witness is convinced on the basis of his experience. It is a religious certainty whose
content he emphatically represents, for whose acknowledgment he strives, but for the correctness
of which he cannot give any rational proof or present any empirical demonstration. It is
grounded, then, on the prophetic experience of revelation which is original, and which by nature
is not subject to rational control. This is certainty to the prophet. It is also certainty to Israel in so
far as it follows the spiritual leadership of prophecy. The witness to this reality of God which is
believed and experienced in faith bears the character of a religious confession advanced with the
claim to recognition.

E. paptvg, paptopén, poptopia, paptopov in the New Testament.

2. The Use of pdproc.

To understand the NT use it is basic to remember that non-biblical Gk. already uses the
concept of witness both in the sense of witness to ascertainable facts and also in that of
witness to truths, i.e., the making known and confessing of convictions

a. General Use; Witness to Facts.

The original sense of witness to facts, i.e., the man who can speak about them from his
own direct knowledge, especially in legal proceedings, is to be found in MKk. 14:63 == Mt.
26:65.

It is Luke’s usage in Lk. 24:48 and Ac. which takes us beyond this, but in such a way that
here, too, the term first denotes one who declares facts directly known to himself. The facts
in question, however, are the facts of the history of Jesus, especially His resurrection, which is
treated by Luke as no less an objective fact than the passion. But witness cannot be borne to
these facts unless their significance is also indicated and an emphatic appeal is made for
their recognition in faith. This, too, is from God’s standpoint a fact. But it is a fact on a
different level from that of the facts in the story of Jesus. It cannot be confirmed by witnesses;
it can only be believed and then attested by proclamation. The distinctiveness of the object
referred to in this witness implies also that the declaration of specific facts and the
believing, confessing, evangelising confession of their significance are indissolubly united in
the concept of the witness. The witness to facts and the witness to truth are one and the



same—the unavoidable result of the fact that the Gospel presents a historical revelation.
But the fact that Luke applies the concept of the witness to the content of the Gospel is
grounded in his marked concern to expound clearly the historical foundations of the
evangelical message. At issue are, not doctrines, myths, or speculations, but facts which
took place in the clear light of history at a specific time and place, facts which can be
established and on which one can rely.

In Revelation 12:11 the martyroLogical orientation of the word seems to be even plainer.
After the victory of Michael and his angelic hosts over the dragon there is heavenly jubilation
that “the accuser of our brethren is cast down.” “And they overcame him & T oipo tod dpviov
Kol 510 TOV AOYyoV TG paptupiag avt®dv, by the blood of the Lamb, and by the word of their
testimony,”’” i.e., the word which they attest, or rather, since they have given their lives, attested.
Now here, too, the term means evangelistic confession of Jesus rather than the testimony of
blood. Nevertheless, it is used of a confession which culminates in the sacrifice of life.

5. The Use of paptopiov.

a. Occurrence.

This word (used 20 times) is less common than pdptog, paptupelv and poptopio. It is not found
at all in the Johannine writings except at Rev. 15:5, where the OT 1) oxnvr| 100 poptopiov is adopted
with ref. to the heavenly temple, cf. Ac. 7:44. Of the other 18 instances half are in the Synoptists (MKk.
1:44 par. Mt. 8:4; Lk. 5:14; Mk. 6:11 par. Lk. 9:5; Mt. 10:18 and 24:14 par. Mk. 13:9; Lk. 21:13; in
fact there are thus only three references).

b. Use in the Sense of Witness for the Prosecution.

In respect of the use and meaning, our starting-point must be the fact that, unlike paptopia,
naptoprov does not mean the process of giving testimony. Even in witness we are to think less of
the content than of the fact that the objective testimony, whether it be an object, act or utterance,
is primarily a means of proof. This is everywhere apparent in the NT, where the phrase €ig
paptopiov is used with the dat. of the person for whom the witness is significant, usually as
witness against him. This sense is apparent already in the OT use, cf. Gn. 31:44; Dt. 31:26; Jos.
24:27. In the NT it is plainly the meaning in Jm. 5:3: the rust on the gold and silver of the rich &ig
HopTOPLOV LUIV E0TO Kol @AYETOL TOC GapKOC VUMYV 0¢ mdp. They would rather let their
possessions rot than use them in works of mercy. Thus the rust on their gold will be a witness for
the prosecution against them on the day of judgment. Mk. 6:11 is to be construed in the same
way. Where the disciples are not accepted with their message, they are to leave the place and to
shake off the dust from their feet €ic paptoprov avtoig (correctly expounded in Lk. 9:5 as &ig
naptoplov €n’ avtovg). The fact that they leave their hearers with this gesture will be a witness
against their resistance and unbelief on the day of judgment. The direction which Jesus gives the
cleansed leper that he should show himself to the priest and bring the prescribed offerings €ig
paptoptov avtoic (Mk. 1:44 par.) could be taken in the same way.” If the cleansing is confirmed
by the priest, this will be a severe indictment of the unbelief in which the people (avt0ig) lingers
still. The passage is to be expounded in terms of Mt. 11:20-24. Also to be taken in this sense are
Mk. 13:9 and the par. Mt. 10:18, also 24:14, though Lk. 21:13 stands apart. In Mk. 13:9; Mt.
10:18 it is envisaged that for Jesus’ sake the disciples will be brought before the local Jewish



courts, whipped in the synagogues, and arraigned before rulers and kings &i¢ poptopov avtoig
(Mk.) or awtoig kai Toic £€0veotv (Mt.). The avtoi here seem to be the Jews in contrast to the
Gentiles represented by the rulers and kings. According to the context the paptdpiov cannot be
the evangelistic witness of missionary preaching, which offers the chance of conversion. The
goal of this witness is to make opponents guilty. In Mt. 24:14: “This gospel of the kingdom must
be preached in all the world &ig paptipilov mdcv Toic £Bveoty, it is apparent from v. 9 (§cecbe
poovpevol Ko TAVTWV TAV 0vAV d10 TO dvoud pov) that the reference is to the witness which
makes the Gentiles guilty. Hence we cannot translate: “That they may be given a chance to
believe.” Only Lk. gives a different turn to the saying with his dnofnceton OUiv €ig paptoplov
(21:13). This means, not martyrdom in the later sense, but the opportunity which the disciples are
given of making their witness. As always in Lk., the alteration is a thoughtful one, and is
designed to form a transition to the ensuing promise that Jesus will help them at the trials. Their
witness will thus be of irresistible power (v. 15), so that they will emerge unscathed from the
most dangerous situations (v. 18f.).

c. Witness to Something.

The small alteration here made by Lk. is important because it introduces us to another circle
in which poptdpiov is not witness as a means of proof but witness to something, occasionally in
an active sense. The genitive used with it denotes either the subject (10 poaptoplov tiig
ocvvednoewc nudv, 2 C. 1:12: 10 paptoplov nudv, 2 Th. 1:10) or the object to which the
statement relates (t0 poptOplOV ... Ti¢ Avactdoemc, Ac. 4:33; 10 paptiplov tod Xpiotod, 1 C.
1:6; 10 paptoplov 1od Beod, 1 C. 2:1, unless we are to read 10 pvotplov here; 1o paptoplov Tod
Koupiov, 2 Tm. 1:8). paptdplov is here synonymous with edayyéiov, kpovypa, or S10acKoAa.
The same is true of the designation of the Christian message as t0 poptoplov kopoic idioig 1
Tm. 2:6.

d. Witness in the Active Sense.

naptoprov takes on the active sense of attestation in Hb. 3:5. Moses was faithful in all his
house as a servant &ic poptoprov T@v Aaindncopévay, i.e., the directions, especially the legal
statutes, which he receives from God in the tabernacle and is then to attest to the people. This
active use is contrary to Greek sensibility and is to be explained by the cxnvr) tod paptvpiov of
the LXX, — 485.

In clear distinction from pdptog, paptopeiv, paptopia, there is in the NT no trace of any
inclination to develop the use of paptoplov in the direction of the Church’s martyrological usage
in the 2nd century (cf. Mart. Pol., 1, 1; 2, 1; 18, 2; 19, 1).

F. The Development and Establishment of the Specific Martyrological Use
in the Early Church.

1. Review.

In the 2nd century the impulses found in the NT, especially in the Johannine writings, are
carried a stage further. Like the beginnings, the development was due to the persecutions which
fell on the Christian community. As is only natural, the popular use with its various meanings
lived on.*? So, too, did the older specifically Christian use for verbal evangelistic witness to the
truth of the Gospel. The only thing to fade was recollection that the reference was originally to
those who were specifically charged to give this witness, or who did in fact give it. The terms are
now applied to those who, even if only on occasion, bear witness under threat, for only this is



regarded as full witness. Hence the distinction between opoioyegiv and poprtopeiv disappears, as
may be seen especially in the accounts of the South Gaul martyrdoms in Eus. Hist. Eccl., V, 1,
where the two terms are fully interchangeable. But they also draw apart, for the term witness is
reserved for those who seal the seriousness of their witness or confession by death, and it
becomes a tt. in this sense.

2. The Usage.

Whether paptopeiv is used in this martyrological sense in 1 Cl., 5, 4 and 7 is open to debate. As
an example of a Eémg Bavdrtov O eiv (5, 2) Peter is first mentioned, 0¢ ... 00y &va 0VOE 600 AALA
mAgiovag DINVEYKE TOVOLG Kol OVT® LapTUPNCOG ETopevin €ig TOV dpelopevoy tomov THg 60ENG (5,
4). It is said of Paul that he dikotocOvny 6104&ac GAov TOV KOoUOV, Kol £l TO TEPUA TG 0VGEMC
EM®V Kal poptupnoag Emt TV yovuévay, obtwog amnAidyn 1o kdéouov (5, 7). In the first verse
there has been no mention of Peter’s preaching, only of his sufferings. Hence it seems to be said that
he suffered a martyr’s death. But in what is said about Paul the poaptopeiv seems to refer to his
preaching, though this is, of course, the preaching of one who died for the sake of his ministry. The
usage is thus fluid. To reserve judgment on this epistle, which comes from the Roman church, is
particularly appropriate when one recalls that the Shepherd of Hermss, which also comes from Rome,
obviously does not show acquaintance with the technical use of péprtug etc. Hermas mentions
martyrs, and is vitally concerned about their ecclesiastical rank and heavenly reward, cf. esp. s., 9, 28;
v.,3,1,9;2,1;5, 2. But his regular term for them is o1l maf6vteg d1d 10 dvopa or giveka Tod
ovouartog. No less surprising is the complete lack of any martyrological use of the word group in
Ignatius. Ignatius is full of the idea of martyrdom. The content associated with the idea is richly
developed by him. He is an imitator, a bearer of Christ. As one who goes to martyrdom, he is on the
point of becoming a true disciple of Christ. But nowhere do we find pdptog, paptopeiv etc. He shows
no acquaintance whatever with the later use. The same is also true of Justin, who does not use the
terms either.

The first work to have all four words péptog kth. in the fixed martyrological sense is the
Martyrdom of Polycarp written just after Polycarp’s death (Feb. 23, 155) by the church of Smyrna to
tell the church of Philomelium about it, cf. Mart. Pol., 19, 1: ... [ToAbkapmov, 6¢ GOV TOig ATO
QUAaSEAPIOG dWOEKATOG €V ZUDPVT LOPTUPNCAS ... 00 LOVOV J1OGCKAUAOG YEVOLEVOG EMICTLOG, GAAN
Kol péptug EE0x0g, 00 TO papTvpLoV ThvTeg EmbvUODGLY ppgicOar kotd T evayyéhiov Xpiotod
yevouevov, and 13, 2: movti ... KeA®d po Th¢ paptupiog Ekekdoouvro. Cf. also paptogin 2, 2; 14, 2;
15,2; 16, 2; 17, 3; poptopeivin 1, 1; 21, 1; 22, 1; epil. 3; paptopiain 1, 1; paptopovin 1, 1; 2, 1; 18,
3. It may also be noted that a little later Melito of Sardis in his work ITepi tod méoya uses the simple
guaptopnoev when telling of the martyrdom of Bishop Sagaris (Eus. Hist. Eccl., IV, 26, 3), and that a
little later still Polycrates of Ephesus, in his letter to Victor of Rome about the paschal question, uses
what is almost the fixed double formula éniciomog kai pdptug for the bishops Polycarp of Smyrna,
Thraseas of Eumencia and the above Sagaris.

Thus in the church at Smyrna, and, one might say, in the church throughout Asia Minor, we
find a fixed and technical martyrological use of the terms by the middle of the second century.
We find this use, then, in the area which was the home of Rev., in which the first clear steps are
taken towards such a development. Elsewhere at this time no traces of the later concept are to be
found. One may conclude that the sphere in which the martyr concept developed was the church
in Asia Minor.

We also find the beginnings of a use of the term witness for those who confess at the risk of their
lives but without suffering death. Thus acc. to Hegesippus the descendants of Jude, the brother of
Jesus, who were haled before Domitian but escaped free and later played a leading role in the



Palestinian church, are called pdptvpeg (Eus. Hist. Eccl., 111, 20, 6; 32, 6). Hippolytus also uses the
word for those who had to do forced labour in the Sardinian mines and who were later liberated
(Philos., IX, 12, 10 and 11). He also speaks of the poaptvpeiv and papropia of that dubious Christian
the later Pope Calixtus, who had temporarily done forced labour in Sardinia (§ 4). In a letter of
Serapion of Antioch there is ref. to a bishop who signed himself Avpriiiog Kvpiviog péprtug (Eus.
Hist. Eccl., V, 19, 3). In Eus. Hist. Eccl., V, 18, 5 f. there is a Montanist leader Themison, 6 un
Boaotdoog thg opoioyiag 10 onueiov, who purchased his freedom by a big money payment, and also
an Alexander, both of whom called themselves witnesses and were honoured as such by their
followers.

The usage is only occasional. But it spread rapidly. It is found in the Acts of Justin (c. 6: ol @ylot
UAPTUPEG ... ETEAEIMGAV TO LOPTVUPLOV €V Tf| TOD 6mTHpoc MUY Oporoyiq). Dionysius of Corinth in
his letter to Rome wrote that Peter and Paul &ig tv Trokiov opoce d1d0Eavteg ELapTOPNGAY KOTH TOV
avtov kapdv (Eus. Hist. Eccl., 11, 25, 8). He obviously took the paptopeiv of 1 Cl., 5, 4 and 7 in the
sense of martyrdom. Hegesippus uses paptopeiv in this sense of the martyrdom of Simon, son of
Cleopas, in the time of Trajan (Eus. Hist. Eccl., 111, 32, 3), and esp. of the death of the Lord’s brother,
James. After being thrown from the top of the temple and stoned, James received a blow on the head
from a fuller: xai obtwg épaptopnoev, Eus. Hist. Eccl., 11, 23, 18; cf. also petd 10 popropiicot
‘TaxwPov tov dikatov, dg kal 6 koprog, IV, 22, 4. But paptopely is also used by Hegesippus in the
ordinary sense (LopTupodpéy cot kai g 6 Aadg 8Tt dikarog &, 11, 23, 10), and paptvpio can mean
oral witness to the faith, II, 23, 14, cf. 23, 2. Both ideas are combined at the end of the account:
uéptuc ovtog 4AnONG Tovdaiolg te kai "EAANGy yeyévnton 611 Incodc 6 Xpiotdg éotwv (23, 18). His
oral witness is consummated in his death. Both are one act. He is thus a péptog in the full sense. But
the 6t clause shows that pdptuc needed to be filled out in content.

Particularly instructive is the account of the persecution in S. Gaul at the time of Marcus Aurelius
(Eus. Hist. Eccl., V, 1 f.), esp. because here for the first time we find the distinction between
ouoloyor and paptopeg which later carried the field, and the title pdptog or 1 g poptopiog
nwpoonyopia is reserved for Christ Himself and for those odg év 1] 6poroyia Xpiotog néimoev
avaAnedijval, Emoepayicduevog avt®dy dud Tiic £E6d0v v naptupiav (V, 2, 3). The Christians there,
for all the terrible tortures they have already had to suffer—ovy dma& ovde dig dAAL TOAAGKIG
poaptupnoavieg, says the account (V, 2, 2)—refused to be called martyrs by their fellow-believers
until they were perfected; they were only opoloyor pétprot kai tamevoi. The account itself, of course,
is not so strict in its usage. If it says of those condemned to death mpocetifevto T® TV paptOp®V
K\pw ete. (V, 1, 26 and 48), it can already call the living péptupeg in so far as they have had to
suffer torments for their confession. What is usually opodoyia can also be called v koAnv
paptopiav (V, 1, 30). It speaks of the repeated paptopeiv of the same persons (V, 2, 2). It even says
of Attalos that he dei péptog €yeyover map’ Nuiv aindeiog (V, 1, 43), using the term in the older sense
of evangelistic witness. But these are echoes of a less developed and earlier use. Such echoes never
die away altogether. We also find spiritualisations, esp. in Cl. Al., c¢f. Strom., IV. But in the strict
sense martyrs are now only those put to death for their faith: kOpiwc pévovg paptopag dvopacov
TOVG T} EkY00EL TOD £0VTAV dipoTog paptupnoavag @ tic OgooePeiog pootnpi (Orig. Comm. in
Joh., 2, 210). For as the prophets are perfect (téAetot) in prophecy, so ot paptopeg év oporoyia (CL.
Al Strom., IV, 21, 133, 1). The content and the current relation of paptopeiv and oporoyelv are
correctly stated in this observation. Those not yet condemned are, in Tertullian’s phrase (Mart., 1),
martyres designati. The strict sense of witness is only a distant echo in this technical Christian use.
The word has acquired a new sense. This is why the Latin speaking church took over the Greek term
instead of translating it (by testis).

It remains only to note that poptdprov, in accordance with its objective trend, was often used later
for the place where a martyr was buried or his remains were to be found, cf. P. Oxy., VI, 941, 4 (6th
cent. A.D.): avtic ToD paprtopiov, over against the altar of the martyr.



3. Understanding.

The new concept which arose in this way naturally associated itself at once with ideas which
had been long in preparation. The Christian who goes forward to martyrdom does not wrestle
with flesh and blood. Those who torture him or try to make him recant are agents of the devil. He
stands in an ayov with this great foe. The conflict with the Egyptian (Egypt is the land of
devilish magic) finds particularly graphic description in a vision in the Martyrdom of Perpetua
and her companions, c. 10.%% In this struggle Christians imitate Christ. They also continue His
sufferings. Indeed, He Himself fights in them and stands at their side. They are supported by
Him and by the Spirit. They are thus enabled to endure without a murmur, and even with a smile,
the most terrible torments. In not a few cases they have the privilege of seeing the 66&a kvpiov.
They are prepared, encouraged and strengthened by visions and heavenly voices. As they suffer,
they are in transition to the heavenly state, unkétt avOpwmot, GAAL’ §on dyyehot (Mart. Pol., 2, 3).
It is little wonder that when their bodies are consumed by the flames there comes from them a
divine savour. If they are perfected, they go directly to heavenly glory.

These ideas are found very clearly in the older martyrdoms, e.g., of Polycarp, Justin,
Perpetua, and the S. Gaul martyrs, though not every trait is present in all of them. The basic
elements, namely, the conflict with Satan, the imitation and extension of the sufferings of Christ,
His mysterious support, the infilling of power and joy, are fully developed in the epistles of
Ignatius. All the decisive points go back to ideas found in the NT itself.”® Thus disciples who are
persecuted for the sake of Christ are called blessed in Mt. 5:11 f. The support of the Spirit is
promised to those brought before courts in Mt. 10:17 ff. The promise of life is given to those
who offer up their lives in Mt. 16:24 ff. Here and in the eschatological discourses the Gospel
tradition offers a wealth of motifs which come together at this point. The note in Ac. 5:41 (they
rejoiced because they kotn&imOnoay vmep Tod dvouatog dtacdijvar) breathes the whole mood
of martyrdom, not to mention the death of Stephen. To Paul the sufferings which he endures in
his missionary work seem to be an avtavaminpodv of the votepipata @V OAiyewv 100 Xpiotod
(Col. 1:24). This thought determines his whole view of his missionary sufferings. As such, they
are sufferings in the service of Christ. The joyous mood of martyrdom is also expressed in Rom.
5:3 and 8:17. In 1 Pt. those who are persecuted are summoned to joy at Kovwveiv 10ig 10D
Xpiotod mabnuacty (4:13) and exhorted to EmakoAovBelv Toig fyvesv avtod, namely, those of
the Christ who suffered for others (2:21ff.). Before the eyes of the seer in Rev. stands Christ, the
Lamb slain, the original martyr, the faithful witness kat’ é§oynv. In the NT, however, these
elements are not yet firmly associated with the concept of the martyr. They cannot be, for the
development of the martyrological sense is only a consequence of the martyrdom experienced by
the Church. When it arose, this sense necessarily assimilated all the other ideas, and it thus had
new implications (e.g., in respect of merits) which it is beyond the scope of this dictionary to
pursue.

T EMPAPTUPE®, T CUURAPTVPE®, T CUVETIHAPTUPE®, T KATARAPTUPEM.

The meaning of these compounds is closely related to the popular sense of paptopeiv (—
pdaptog B. 2 and 3).

émpaprtopeiv (Plat., Plut., Lucian, Joseph., very occasionally pap.) is not found in the LXX at all.



gmpoptupeilv occurs in the NT only at 1 Pt. 5:12. It mean “to attest (a preceding assertion),”
not just “to attest emphatically” (cf. P. Lond., 1692a, 19 [6th cent. A.D.]: T®V d&iva
gmpoaptopodviev). The émt- simply strengthens an element in the poaptopeiv. But émpaptopeiv
can also mean “to affirm,” “to agree,” and it can be used of the protestation, not of a fact, but of a
view or opinion, so that the basic sense of paptopeiv is lost, cf. Ep. Ar., 197: émpaptopncoag o6&
TovTOo1G, Where émpuaptupelv means the same as the preceding émpovelv, Emaiveiv, drodéyechai.
There can be no question here of a witness or proof in the strict sense. This may be explained in
terms of what was said in — pdptog B. 2. In 1 Pt. 5:12 what is attested is stated in the ensuing
acc. c. inf.

oLUOPTLPETY 1s a common compound (Soph., Eur., Isocr., Xenoph., Plut., pap.) which does not
occur in the LXX and is used in the NT only at R. 2:15; 8:16; 9:1. It first means “to bear witness
with,” “to attest or confirm something as one witness along with another or several others.” It has this
sense in, e.g., BGU, I, 86, 40 ff. (2nd cent. A.D.), where a list of witnesses is linked with the first
witness by a coppaptip® (or coupapTLP®) Koi cuveEpayld (sic); cf. also Plut. Comparatio Thesei c.
Romulo, 6, 5 and 7 (I, 39b) 0 ypdvog €0Ti HAPTUG ... TG € TOGOHTM YPOV® GULUUAPTUPET Kol Td Epya.
But then recollection of the basic meaning fades, and coppaptopeiv simply means “to confirm” (i.e.,
the statement of another of any kind, whether about a fact or an opinion), or, with the dat., “to agree.”
Cf. Plat. Hi., I, 282b: cvppaptopiioar 6¢ oot Exm dt1 dAn0f Aéyeig, “I must agree with you that you
are right” (i.e., with the view expressed). Xenoph. Hist. Graec., VIL, 1, 35: &\eye 8¢ 6 Ilehomidag dt1
... CUVEUOPTOPEL &’ aT® TaDTO TAVTA G AANOT Aéyor 6 ABnvaiog Taydpag, Timagoras confirms
the account of Pelopidas. With ref. only to a belief, without mentioning who held it, Plut. Quaest.
Conv., VIIL 4, 4 (11, 724¢/d): oxdiov 88 TTuoi kol dpodiviov kol tporainy dvadécelg dpo ov
GLUOPTLPODOLY OTL TG €lC TO VIKAY Kol KpaTel duvdpems T@ 0ed TovTm TAeioTov péteoTwy, the
votive offerings confirm the opinion of faith that God will help to victory. “Distinction between the
two meanings to testify with and to confirm alone does justice to the usage; coppaptupeiv never
denotes, like poptopelv, purely authoritative assertion, but always confirmation.”

Our starting-point now must be the three passages in Romans. 2:15: oftiveg €voeikvovtal t0
gpyov tod vOpoL Ypartov v Taig kapdioig avtdv (by their actual conduct, v. 14),
CLLLOPTVPOVONC aDTMV THG cvveldnoem. Conscience confirms the Evdei€ig of the actual
conduct of the Gentiles (that they £avtoig giotv vopog, or that the works demanded by the Law
are written on their hearts). The constant impulses of the living moral consciousness have
independent significance along with the individual acts performed. Similarly, R. 9:1: dAn0ciav
Ay €v Xp1otd, o0 YELOOLLOL, GUULOPTVPOVONG HOL THG GLVEIONCEDG OV £V TVEDUOTL OYiw.
The judgment of Paul’s conscience as directed by the Holy Spirit accompanies and confirms the
statement which he has made or begun to make. It is really true that the unbelief of Israel is a
great burden to the apostle. In R. 8:16: ad10 10 Tvedpa cuppaptupel T@ Tved ot UMV 0Tt
gopev tékva 0go?, the divine — mvedpa confirms what 10 Tvedpo Hudv already says, namely,
that we Christians are the children of God. The first mvedpa is the wvedpo vioBeoiag by which the
sons of God are impelled and which enables them to call upon God as Father (v. 14f.). The
nwvedpa MUdV can only be the spiritual ego of man, the vodg, or, as we would say, the soul.
mvedpa is also used for soul in R. 1:9; 8:10; 1 C. 5:3-5; 7:34; 16:18:2 C. 2:13; 7:1, 13; Gl. 6:18;
Phil. 4:23; Col. 2:5; Phlm. 25. If we take cuppaptopeiv strictly, it is implicitly said that the
spiritual ego of the man in Christ already declares him to be a child of God. But it is hard to think
that Paul could say this. Hence we are forced to give to coppaptupeiv here the simple sense of
“bear witness.” If, on the other hand, we think that when Paul relates the Tvedpo to man he
always, or here at least, means the personal life of the Christian as this is shaped by the Spirit of
God, then we can take cuppaptopelv strictly. The statement of faith made by this Christian ego



which is aware of being a child of God is confirmed by the Spirit. “Here Paul sets alongside the
act of faith the inspirative process. He assigns this to the second place; the first is occupied by
the faith based on the message of Jesus.” But could the Roman Christians read this from t®
nvedpott Nuav? Does it not finally amount to the fact that the Spirit of God confirms Himself?

ocuvempoptupelv, which is common in non-biblical Gk. (Aristot., Polyb., Plut.), does not occur in
the LXX and is found in the NT only at Hb. 2:4. The salvation first preached by the Lord Himself is
confirmed in us by the hearers, cuvempaptopotvioc Tod Ogob onueiolg ktA. On the meaning cf. Ep.
Ar., 191: cvvempaptopnoog 8¢ TovTe TOV Exduevov npota, “(the king) agreed with this one and
asked the next.” Cf. also 1 Cl., 23, 5: cuvempaptopovong kol i ypaetic. The saying does not imply
the presence of another witness who confirms what has been said and with whom there is then a
second. It simply means that something seen by another, whether a fact, opinion, or conviction, is
accepted by a second as true.

Thus Hb. 2:4 does not carry a reference to yet other udptvpeg, so that the preachers (Vo t@v
aKovoaviov ... pefarmOn) are indirectly described as such. They have given assurance and
made an impression thereby. But God Himself has confirmed the truth of the preaching by the
witness of the onueio. In the case of cuvempaptupelv the situation is much the same as in that of
GUUUOPTLPELV.

katapoaptupelv (Lys., Demosth., Isacus, Epict., Dio C., occasionally the pap.) is used with the
gen. of person for “making a statement in witness against someone.” It occurs a few times in the LXX

(for TV hi, 13¥ or 'D >7 ¥R 1738:). mostly of false witnesses for the prosecution. It does not have
to mean false witnesses; this either emerges from the context (3 Bao. 20:10 [not B], 13; Sus. 21 ©) or
is expressly indicated by the addition (paptvpiov) yevdty (Prv. 25:18; Sus. 43;49 ). The term does
not have this implication in Job 15:6: 1a 8¢ y&iAn cov katopapTLPGOLGiV Gov, or Da. 6:25: oi
katapaptupnoavieg Tod Aavini. Cf. also Epict. Diss., IV, 8, 32, of the witness of the genuine Cynic
who by his conduct 1] dpetii popTupel Kol TdV kTOg KatapapTupel (bears witness against the value
of everything external).

In the NT the word occurs only at Mk. 14:60 == Mt. 26:62, where the highpriest asks Jesus:
oV dmokpin 00dev Tl odTol 6oV Katapaptupodotv; and Mt. 27:13, where Pilate puts to Him the
question: ovk axKovEIC TOGO cov Kotapaptupodoy; (MKk.: 1de moca Gov katnyopovdowv). The
context shows that there is no basis for the statements.

T popTopopar, T OLORAPTOPONOL, T TPONUPTOPONAL.

poaptopecon originally, “to invoke someone as a witness about something,” esp. the gods (Plat.
Phileb., 12b: paptopopar vov avtnyv v Bedv, Eur. Med., 1410: daipovag, Eur. Phoen., 626: yoiov kol
0g00¢), but also men, Aesch. Eum., 643: Dudc 6’ dakovev todt’ £yod paptopouat, Plat. Resp., 11, 364d:
ol 6¢ Tfic TV Be®dv V1 AvOpoOTWY Tapaywyiic Tov ‘Ounpov paptdopovtar, Aristoph. Pl., 932: opdc &
TOLET; ToDT’ €yd paptopoual, namely, the witness who is addressed (o€ to be supplied), cf. Ra., 528;
Vesp., 1436; Nu., 1222 and 1297; Plut. Alcibiades, 12 (I, 196d): tov Aoundn ... uaptopduevov Beovg
kol avOpdmovg, Plut. Aristid., 18 (I, 330a): Apioteidng ... paptopduevoc EArnviovg Beovg dnéyecbon
uayne, Marcellus, 7 (I, 301d): Zed, poptopopai og ... coi kabiepodv, P. Oxy., VIIL, 1114, 23 ff. (3rd
cent. A.D.): ELOPTOPATO TOVG TOJE TO UAPTLPOTTOINUA GEPaYIlel HEAAOVTAG ... AvpnAiay
AmolMwviay ... adiabstov terevtijoat. It thus passes into general use. Strictly, we should be told
what the occasion is. If we are told only to what the witness refers, paptopector comes to mean “to
make a solemn declaration about.” This can then have the sense of an emphatic affirmation that
something is so, cf. Plat. Phileb., 47d: tadta 6 tote pEV ovk Epaptupdueda, viv o6& Aéyouev; Dio C.,



41, 3, 2: eindv e TOAA Kai £paptdpovto, or simply “to attest”: P. Oxy., VIIL, 1121, 8 (3rd cent.
A.D.): paptopopévn ta €ig pe EmyeipnBévra, cf. line 23 f.: Eémdidwt tdde ta Pifiio paptopopévn nev
10 Emyeipnua a&odoa 8¢ ..., also 1120, 11; 1114, 23 (— supra), or an emphatic demand,
requirement or admonition, cf. P. Lips., 37, 25 (4th cent. A.D.): 10 ToDTO €MBIO®UL TOVGOE TOVG
MBEMLOVG HOPTUPOLEVOS Kad BEIGY TOVTOVG &V AGPUAET etvan LEYPIS TG mdnuiag Tod dpyovroc.

In the LXX it occurs (along with the rather more common &nipaptopector, 9 times) only twice, at
Jdt. 7:28: paptopoueda UV TOV 00pavov kol TV yijv Kol Tov 0edv udv, to support a demand
previously expressed; and 1 Macc. 2:56, where Caleb receives an inheritance v @ paptopacOot i
éxkAnoiq, because he bore witness to the community in the sense of a summons not to be discouraged
by the report of the spies, but to begin the conquest of Canaan trusting in God. X has it in y 49:7 (for

T hi) in the sense “to declare solemnly.”

In the NT poptopecsOar is found twice in Ac. and three times in Pl. It has the meaning of
emphatic demand in 1 Th. 2:11 f.: mapaxorodvteg DUAS ... KO LOPTVPOUEVOL €1G TO TEPUTATETV
VOGS GEImG ToD 00D KTA., and Eph. 4:17: todto obv Aéym kai paptopopot &v kupim, pnkétt Dudc
nepmatelv kabag kol ta E0vn nepumatel. The translation “I adjure you™ strikes a false note, since
there is no thought of calling on God to give force to the admonition. In the other three passages
it has the sense of emphatic affirmation, each time with the dat. of person. It may be a factual
assertion, as in Ac. 20:26: 5107t LopTOPOLOL VYAV ... OTL KaBapOg iptt Ao ToD oiHaToC TAVTWDV.
Paul assures the Ephesian elders that he bears no responsibility if anyone perishes. It may refer to
a truth to be observed, as in Gl. 5:3: paptdpopat 8¢ oAy Tavti AvOpOT® TEPLTEUVOUEVE OTL
O0QeNéTNG €oTiv OAOV TOV vopov Tomoat. In particular, it refers to the message of the Gospel
which Paul attests both to small and great (Ac. 26:22).

There is hardly any difference in meaning between dropaptopecbot and poaptopesdor. The first
meaning is “to invoke someone (gods or men) as witness with reference to something,” “to declare
with an appeal to witnesses,” and then secondly “to declare emphatically,” whether with ref. to facts
or truths (so esp. Demosth.) or in the sense of a summons, admonition, or warning.

It occurs a few times in the LXX, almost always for T1¥ hi, but once each for 77 hi, TV hoph,

and twice for Y7 hi. It has its basic sense at Dt. 4:26: dwapaptopouot Huiv (against you) cfjuepov tov
T€ 0VPAVOV KOl TNV YTV, OTL dnwAeig dnoieicds kTA., cf. 30:19; 31:28; in Iep. 39:10, 44
(dwpaptopecton paptopag) the ref. is to the part of witnesses at the signing of agreements. Elsewhere
it means “to declare emphatically,” whether with ref. to statutes to be followed (Ex. 18:20; 19:10, 21;
1 Bao. 8:9), to representations made to someone (Ex. 21:29; 2 Ecdp. 23:21), occasionally to a
promise given (Zech. 3:6), or commonly to prophetic warnings to repent (4 Baoc. 17:13; 2 Iap.

24:19; 2 Ecdp. 19:26, 34; v 49:7; 80:8; Iep. 6:10; Ez. 16:2; 20:4 in these two passages with the obj.
tag dvouiag). With these meanings we often find the dat of person, e.g., Dt. 32:46; Ex. 19:21. There is
a special use in Mal. 2:14: 611 Kbpiog diepoptipato dva pécov cod Kol dva LEGOV YOVaLKOG VEOTNTOG
ocov, “He was present as a witness.”

Of the 15 NT occurrences, 10 are in the Lucan writings (9 in Ac.), 3 in the Past., one each in
1 Th. and Hb. The meaning is never “to invoke as witness.” “To declare emphatically” in the
sense of a warning is the meaning in Lk. 16:28: énw¢ Stapaptopnton adtoig, iva un kol avtol
EMmaoy gic TOV T0mOV TodTOV TH|G Pacdvov, and 2 Tm. 2:14: dapaptupduevos vamiov Tod Beod
un Aoyopayeiv. Here the évamiov tod Oeod reminds us of the original sphere of the term. This is
also true in 1 Tm. 5:21 and esp. 2 Tm. 4:1, where the meaning is “to declare emphatically” by
way of admonition. In the latter passage: Awoapaptopopat Evamiov tod 0eod kail Xpiotod Incod
... Kol TNV €mpdvetoy adtod Kol v Pactieiov avtod- knpvuEov Tov Adyov, dtopaptipectat is



similar to opkilw Tvé Tt in Mk. 5:7; Ac. 19:13; cf. 1 Th. 5:27, and it obviously has the sense “to
adjure.” To avoid this we should have to take v ém@dveiav ktA. as the object of
dwapaptupopon, which is against the context. In all other instances the meaning is (emphatic)
“affirmation” that a thing is or will be so, cf. the intimation of Paul’s imprisonment in Ac. 20:23,
the adducing of a truth attested in the OT in Hb. 2:6, Paul’s preaching of future judgment in 1
Th. 4:6, and in Ac. (up to 20:23) the apostolic preaching of the Gospel with the object 10
evayyéAMoV THg xapttog Tod Beod (20:24), v Pactreiov Tod Beod (28:23), TOV Adyov 10D Kupiov
(8:25), ta mepi €uod (Christ, 23:11), v &ig Oedv petdvorlav Kol ToTv €iG TOV KOPLOV HUdV
"ITncodv (20:21). In 18:5 the content is given by the phrase givoi 1ov yp1o1ov Incodv and in 10:42
by a 01t clause. In 2:40 it is made clear by the context.

wpopaptopesBon occurs for the first time outside the Bible in an 8th cent. pap. in the sense “to
summon to something in advance” (P. Lond., IV, 1356. 32: mpopaptopduevog [adtovg &l 10 oyelv
TOV pOPov 10D B0 PO dPOAAUGV).

It does not occur in the LXX and the only NT instance is at 1 Pt. 1:11 in the sense “to attest
or declare in advance as a fact (which will come to pass).” The nvebpa (of Christ) dwelling in
the prophets was mpopaptopopevov ta gig Xprotov mtabnuota (the sufferings ordained for Christ)
Kol TOG et ToD T O0ENC.

T WYeLOORAPTLG, T WYELOONAPTVPE®, T YEVIORAPTLPIX

yevdouaptug, “the false witness.” Like yevdopaptupeio and yevdouaptoupia it occurs already in
class Gk., cf. esp., Anaxim. in Ps.-Aristot. Rhet. Al., 16, p. 1431b, 20 ff., esp. 41 f., where there is an
express discussion de testimoniis et testibus, and all three words are found. On the other hand, they do

not occur at all in the pap., though we find yevdopaptoprov (—> 514). The construction is not to be
explained in the same way as yevdoeiiinnog (Luc.), wevdnpaxiiic (Menand.), yevdoypiotog (Mt.
24:24), yevdomapbevog (Hdt.), yevddypvoog (Plut.), wevdddewmvov (Aesch.) etc., where the yevdo-
implies that what the main word denotes is claimed only yevd®d¢ or falsely. On the contrary, the main
word is taken verbally as in yevddyyehog (declaring lies, false messenger, Hom., Aristot.),
yevdoktpvéc (Soph.), ywevdouavtic (Aesch., Soph.). The word thus means one who attests something
which is false. It is not contested that the person concerned is a witness, as though he had no direct
knowledge of the persons, relations or events at issue. What is disputed is the correctness of what he
says; T0 Yevot| LopTupeEly, yevdopaptopia, yevdouaptug correspond (cf. Anaxim. Rhet. Al., 16).
When in Plat. Gorg. (472b), in the discussion of the thesis of Socrates Tov dduotvto ovK £bdaipova
givan, Polos brings against Socrates the whole host of the Athenians as witnesses, and Socrates calls
all these yevdoudptupog with whose help émyeipeig ékPaiiev pe €k thg ovciog kai Tod ainbodg, he
is not saying that they cannot be regarded as witnesses, but simply that obtoc 6 Ekeyyoc 008evdC
Ga&loc Eott Tpog v aAnbesiay (471¢) because they testify to what is false. Whether a man is péptog
or yevdopaptug depends on whether or not he tells the truth.

The biblical usage is similar. In the LXX yevdouaptoc occurs only in Sus. 60 (cf. ® v. 61), where
it is said of Daniel and the two elders who laid traps for Susannah: oTOV¢ KATEGTNGEY AUPOTEPOVG
yevdopdptupag, “he convicted them both as false witnesses.”

In the NT the word is used at Mt. 26:60 for those who bore witness against Jesus at His trial.
The high-priest and the whole council sought yevdopaptopiav katd tod Tncod, dnwg avTov
BovoTOGOGY, Koi 00y, €DPOV TOAADY TPocerddvTmV yevdopaptopwyv. Here the standpoint of the
narrator merges into that of the assembly inasmuch as his judgment of the quality of the
witnesses becomes a description of the purpose of the Sanhedrin



The only other instance of yevddpaptug is at 1 C. 15:15. If Christ is not risen, our preaching
is in vain and so is your faith. ebpiokoueda 8¢ kai yevdopdptopeg T0d 00D, OTL EpopTLpHoApEY
katd oD Beod Ot fyepev 1OV Xprotdv, Ov oOK fiyelpev glnep dpa vekpol ovk €ysipovtar. Here,
too, the starting-point is that yevdopaptug denotes the one who as a witness, i.e., claiming to be
a witness, says something untrue. Paul has done this if, as he says in v. 8, he proclaims from his
own experience that Christ is risen and yet all the time it is established a priori that resurrection
from the dead is not possible. The reference of the observation is to the content of the witness,
not to the fact that the character of Paul is set in a bad light because he falsely claims the title of
udptoc. Quite apart from contradicting the sense of yevddpaptug, this would also, in defiance of
the context, entail a diverting of attention from the material question to a personal consideration.
The genitive yevdopdptupeg tod OBeod makes no difference in this respect. If this is taken as a
subj. gen. (witnesses whom God has appointed and who obey Him),? this would mean that the
incidental note echoes a title (ndptog tod Beod) not found elsewhere in Paul. This compels a
wresting of the sense of yevddpaptug and a deflection from material considerations to personal.
The point is also missed that the §t1 clause which follows is a comment on the phrase. This is the
correct explanation. Though it is linguistically difficult to take the gen. as an obj. gen., the usual
exegesis is right here. Paul would be a yevdopaptug tod Beod because, to use Plato’s words,
Katayevdopaptupndein av 6 Bedg Hm” awtoD, that He has done something which in reality He
has not done, i.e., raise up Christ (cf. Plat. Gorg., 472a).

Apart from a vl. in Sus. 61 ©, yevdopaptopeiv occurs in the LXX only at Ex. 20:16 == Dt. 5:20
(17): IRV 7Y Y72 7N RY, of false witness in court.

There is reference to this statute of the Law in Mt. 9:18 == Mk. 10:19 == Lk. 18:20. At R.

13:9 it has made its way—from this source—into X and some other MSS as a secondary reading.
The only other instance is in Mk. 14:56 f. of the witnesses at the trial of Jesus.

yevdouaptupia does not occur in the LXX.

It is found in the NT at Mt. 26:59 with reference to the trial of Jesus (— yevdopaptog) and in
the plural in the list of vices, based on the second table of the Decalogue, in Mt. 15:19: éx yap
TG Kopdiag EEEpyovTar S10A0YIGHOT TOVNPOL, POVOL, LotyEial, TopvEiat, KAOTAL, YeVLdopuapTLPIaL.
In P. Hal., 1 (— mavrtu~ n. 14) we have express accounts of the proceedings at trials for false
witness (1] To0 yevdouaptupiov dikn). The normal expression here is yevdopoapTouplov.

Strathmann

1 Kittel, G., Bromiley, G. W., & Friedrich, G. (Eds.). (1964-). Theological dictionary of
the New Testament. Grand Rapids, MI: Eerdmans.



